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In the name of the Father and of the Son and of the Holy Spirit; AMEN. 

 As we come to the eighth plague tonight, it is important for us to keep 

in mind that what we are dealing with here is not simply a political contest 

between Egypt and Israel.  There is more to it than that.  We are in the 

middle of a fight between the God of the Hebrews and the gods of the 

Egyptians.  The gods of the Egyptians include Pharaoh himself, who was 

thought to be the incarnation of Ra and Horus, and the various other gods 

personified in the elements of nature.  We have here a heavenly combat and 

the plagues we have studied were the means by which the true and living 

God was bringing the gods of Egypt to their knees and his people to their 

freedom.  Keeping this in mind, let's turn to our lesson.  It begins this way: 

 Then the Lord said to Moses, "Go to Pharaoh, for I have 
hardened his heart and the hearts of his officials so that I may perform 
these miraculous signs of mine among them that you may tell your 
children and grandchildren how I dealt harshly with the Egyptians and 
how I performed my signs among them, and that you may know that I 
am the Lord.  

 Before the eighth plague is revealed, God reiterates why he is doing 

what he is doing.  He gives two reasons.  First, these plagues are a 

judgement against Egypt.  He says that he will "deal harshly" with them.  

That verb carries with it a sense of mockery and this phrase has been 
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translated, "how I have made a toy of Egypt."  As it says in Psalm 2, when 

the Lord God considers the schemes of kings who stand opposed to him, 

first he laughs in scorn and second he terrifies them in his wrath.  That is 

what we see here.  Second, God tells us that these plagues are for the benefit 

of his people.  They are to be used to educate the Hebrews and their children 

and children's children about the person and character of their God.  For 

example, when Moses told his father-in-law Jethro about the plagues and the 

deliverance of the people from Egypt, Jethro had this to say: 

 He said, "Praise be to the Lord, who rescued you from the hand 
of the Egyptians and of Pharaoh, and who rescued the people from the 
hand of the Egyptians.  Now I know that the Lord is greater than all 
other gods, for he did this to those who had treated Israel arrogantly." 

These lessons of Egypt were also passed down to the community through the 

use of the psalms.  Let me give you a couple of examples.  This is from 

Psalm 78: 

We will not hide them from their children;  
we will tell the next generation  

the praiseworthy deeds of the Lord, 
his power and the wonders he has done… 
He did miracles in the sight of their fathers 
In the land of Egypt, in the region of Zoan. 
He divided the sea and led them through; 
He made the water stand firm like a wall. 
He guided them with the cloud by day and 

With light from the fire all night. 

This is from Psalm 106: 
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Yet he saved them for his name's sake, 
To make his mighty power known. 

He rebuked the Red Sea and it dried up; 
He led them through the depths as through a desert. 

He saved them from the hand of the foe, 
From the hand of the enemy he redeemed them. 

Time and time again in the Psalms we find a recitation of the mighty works 

of God, a recitation which is meant to imprint upon the people the 

knowledge of who God is, what he has done on their behalf and the duties 

they owe him for such grace and mercy. 

 This is why, even today, or better, especially today, hymnody remains 

so vitally important.  Psalms and spiritual songs are meant to teach the 

timeless truths of the gospel.  They are meant to impart to us a knowledge of 

who God is and what he has done.  Let me give you a simple example of 

how a small change--and what looks like an unimportant change--can be 

seriously detrimental to the message of the gospel.  There is a children's 

hymn that you all know and have sung any number of times: Jesus Loves 

Me.  Its first stanza reads this way: 

Jesus loves me, this I know, 
For the Bible tells me so. 
Little ones to him belong, 

They are weak but he is strong. 

Yes, Jesus loves me, 
Yes, Jesus loves me, 
Yes, Jesus loves me, 
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The Bible tells me so. 

Now in a recent hymnbook this lyric has been changed.  It may seem to be a 

small change and, in terms of the number of letters changed, it is 

insignificant.  Three letters is not a big deal.  But in terms of meaning, the 

change is enormous.  Instead of reading, "Jesus loves me, this I know, For 

the Bible tells me so," it reads, "Jesus loves me, this I know, And the Bible 

tells me so."  The "for" has been changed to an "and."  Is this a big deal?  

Yes.  Why?  When we say, "Jesus loves me, this I know, for the Bible tells 

me so," we are saying that our source of truth is the Bible and the Bible 

alone.  Were it not for the Bible, we would not know of God's love.  The 

Bible is the one and only source that reveals God's saving love for us.  I 

know Jesus loves me because that is what he says in the Bible.   

 On the other hand, if we say, "Jesus loves me, this I know, and the 

Bible tells me so," we are saying that we have learned something on our 

own--by our own wisdom and authority--which the Bible simply confirms.  

In this case, that change tells us that we are above the Bible.  The Bible no 

longer judges us or corrects us or comforts us.  It simply confirms our own 

thinking.  So which is it going to be?  Is the Bible the source of truth about 

God, or is it simply one of many different sources?  It makes a different what 
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we sing, and we need to have a wise and discerning spirit about these 

matters. 

 Let's get back to the lesson.  Moses and Aaron are commanded to go 

and confront Pharaoh.  They are to rebuke him directly, plainly and clearly.  

It doesn't get much clearer than this. 

 This is what the Lord, the God of the Hebrews says: How long 
will you refuse to humble yourself before me? Let my people go so 
that they may worship me.  If you refuse to let them go, I will bring 
locusts into your country tomorrow.  They will cover the face of the 
ground so that it cannot be seen.  They will devour what little you 
have left after the hail, including every tree that is growing in your 
fields.  They will fill your houses and those of all your officials and all 
the Egyptians--something neither your fathers nor your forefathers 
have ever seen from the day the settled in this land till now. 

Pharaoh is a proud man.  He refuses to humble himself before the living 

God.  How different from Moses who, as the Bible tells us, was the meekest 

man upon the face of the earth.  In any event, if Pharaoh will not humble 

himself, God will do it for him.  This time, he will send locusts upon the 

land.   

 Now locusts were a terrible problem in ancient Egypt.  In order to 

fight them, the Egyptians invented and worshiped a god name Senehem who 

was supposed to be a protector against every kind of insect pest.  And 

because the danger from them was so great, the Egyptians regularly called 
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upon all the other gods in their pantheon to battle against them as well.  At 

this point, however, Pharaoh and his officials had no confidence left in their 

gods.  The king's counselors came up with a plan to stave off disaster.  "Let 

the people go, so that they may worship the Lord their God.  Do you not yet 

realize that Egypt is ruined?"   

  

 The counselors don't agree with Pharaoh's unyielding stance.  But note 

this: they have no desire to accede fully to the demands made by Aaron and 

Moses.  We don't get the sense of it in our translation, but their advice 

literally reads, ""Let the men go, so that they may worship the Lord their 

God.  Do you not yet realize that Egypt is ruined?" They are saying, "Yes, by 

all means, let the men go and worship.  Let them head out to the desert.  But 

we will keep their women and children with us.  That way we know that 

they will return and we will not lose their labour."   

 Pharaoh takes their advice.  He says, in effect, "Go worship Moses, 

but first you must tell me who will be going with you.  I will reserve to 

myself the right to make the final determination about who will leave the 

country."  Moses rejects any conditions or limitations set by Pharaoh.  "We 

will go with our young and old, with our sons and daughters, with our flocks 

and herds, because we are to celebrate a festival to the Lord."  Pharaoh 
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remains adamant about his restrictions.  Why?  Because he is in a battle with 

God.  He says, "The Lord be with you--if I let you go, along with your 

women and children!"  It's as if the Pharaoh were saying, "If I let you go 

with your wives and families, it will be proof that your God exists.  I will be 

confirming him.  I'm simply not willing to do that.  Your men can go, but 

that's all."   

 So God gave the dire command to Moses.  "Stretch out your hand."  

When he did, the locusts came and covered the face of the ground.  The 

second plague of frogs covered the land.  Later on the entire Egyptian army 

was destroyed when covered by the waters of the Red Sea.  Later on the 

camp of the Israelites was covered with quails for the Israelites' sustenance.  

The word covered here indicates "the bounteous nature of the provision, 

whether it be for good or ill" (Currid). 

 They blew in from the east, on an east wind that blew across the land 

all day and all night.  In the Bible the "east wind" often appears as a sign of 

judgement.  Let me give you a couple of examples. Psalm 48 speaks about 

enemy nations rising up against the Lord and his people.  This is what it 

says: 

When the kings joined forces, when they advanced together, 
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They saw here and were astounded; they fled in terror. 
Trembling seized them there, 

Pain like that of a woman in labour. 
You destroyed them like ships of Tarshish 

Shattered by and east wind. 

In times of judgement the Lord has scattered Israel in the same way.  In 

Jeremiah 18 he says this of his unrepentant people: 

 Like a wind from the east, I will scatter them before their 
enemies; I will sow them my back and no my face, in the day of their 
disaster. 

In Ezekiel 19 we find a lament for Israel.  The nation is likened to a vine 

with thick foliage, "conspicuous for its height and many branches."     

 But it was uprooted in fury and thrown to the ground.  The east 
wind made it shrivel, it was stripped of its fruit; its strong branches 
withered and fire consumed them.  Now it is planted in the desert, in a 
dry and thirsty land. 

It was a "scorching east wind" that God used to teach Jonah a lesson after he 

had preached to the Ninevites.  There are other examples as well, but the 

point is clear.  Divine judgement is coming upon Egypt. 

 Never before had there been such a plague of locusts, nor will 
there ever be again.  They covered all the ground until it was black.  
They devoured all that was left after the hail--everything growing in 
the fields and the fruit on the trees.  Nothing green remained on tree or 
plant in all the land of Egypt.   

 Now there are two points I want to make here.  There are two different 

but connected ways in which you can think about what is taking place.  You 

can think of it this way.  The locusts defoliate the land of Egypt.  The food is 
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gone.  There is going to be famine and mass starvation.  What does that 

remind you of?  Years earlier, when Israel first went down to Egypt, a 

famine was averted through an Israelite named Joseph.  Now, some 400 

years later, through the means of an Israelite named Moses, God is going to 

bring famine back to the land.  God was glorified for his compassion in 

saving the Israelites from famine under Joseph.  Now God will be glorified 

for his justice and righteousness in bringing the mockery of the king and 

people of Egypt into judgement.   

 But we can think of this in a wider context too.  We can look further 

back, back beyond 400 years and the days of Joseph and the patriarchs.  We 

can look all the way back to the beginning of the creation.  In Genesis 2:5 

Moses writes, "no shrub of the field had yet appeared on the earth and no 

plant of the filed had yet sprung up, for the Lord God had not sent rain on 

the earth and there was no man to work the ground."  In God's creation, then, 

there was a problem.  There wasn't any food.  So God, in mercy, created a 

rich garden filled with all kinds of food so that man could live and flourish.  

Now in Genesis 10 we find God reversing what he had done in the days of 

creation.  He is stripping away from that land his provisions and his 

blessings.  This is how Ligon Duncan, a Presbyterian pastor, puts it: 
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 God's de-creating and deconstructing Egypt.  In the judgement 
of God, all the blessings of creation are reversed.  Now we're going to 
see this even more when we get to the ninth and tenth plagues.  But 
when we get to the ninth plague and the plague of darkness we're 
going to be taken back not just to Genesis 2 but to Genesis 1 and to a 
condition that had not existed in the world since God looked down 
upon it and said the world was formless and void…  You see, God  in 
his judgement against Egypt is taking away creation provision and 
blessing after creation provision and blessing and leaving her in a 
position of chaos and emptiness and torment.  And that, my friends, is 
a picture of hell. Chaos, emptiness, darkness, uninhabitable torment.  
That is God's judgement: the blessings of creation are reversed.   

 Pharaoh becomes desperate because of the locusts.  He calls for 

Moses and Aaron: 

 Pharaoh quickly summoned Moses and Aaron and said, "I have 
sinned against the Lord your God and against you.  Now forgive my 
sin once more and pray to the Lord your God to take this deadly 
plague away from me." 

Now this is the second time that Pharaoh has admitted his sin.  The first time 

he admitted he had sinned against God.  Now his is admitting he has sinned 

against God and his prophets.  But he has not admitted that he has sinned 

against God's people, so the confession is still inadequate.  Not only that, it 

is insincere.  He says, "Now forgive my sin once more…"  It is better 

rendered, "forgive my sin only this once."  That is, Pharaoh is admitting 

some responsibility for bringing on his head the plague of locusts, but he is 

denying any involvement in the other plagues.  He simply cannot see that he 
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is in the wrong and in need of a full, complete and sincere confession of his 

sins before God.  He will not humble himself.  And, as our lesson comes to 

an end, we find that God confirms Pharaoh in his deepest desire by once 

more hardening his heart.  He will not let the Israelites go. 

 How hard the heart of sinful man is.  Think about it.  Pharaoh's 

country has fallen apart.  His pretensions have been exposed.  He has been 

made a mockery of by the very people he despises and holds in contempt.  

Everything that can go wrong has gone wrong and he knows that it is the 

hand of God that is taking away blessings and sending curse after curse after 

curse.  And still he refuses to humble himself.  Still he will not repent.  He 

would rather be destroyed with everything around him than bow down 

before the Lord of heaven and earth and be blessed beyond measure.  God 

save us from a hardened heart and its terrible consequences.  May God's 

Spirit work in us to soften our hearts, making us a people repentant, humble, 

meek, teachable and obedient to the Most High God.  It is only in such 

submission to his will and in obedience to his commands that life, blessing 

and joy are to be found.  In Christ's name.  AMEN.  
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